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Sacred Heart Statue 


This statue, ornate in appearance, has a receptacle at the base for 
a Vigil Light Glass, which makes it convenient and attractive for home 
devotions. One statue (13 inches in height), one Ruby Glass, and one 
dozen Vigil Lights will be sent, postage paid, on receipt of $2.50. 
ES Please Order From: — 


WILL & BAUMER CANDLE CoO., Inc. 
162 N. Franklin Street, Chicago, Ill. 


“T Pray the Mass’’ 


By Father Hoever, S.O. Cist. 


A splendid Sunday Missal and complete prayer 
book combined. Large, clear type, in red and 
black.. Spiritual thoughts for each Sunday and 
week following. 448 pages. 5x31 in. 

Prices: Black or white leatherette, red 
edges, 35¢; black durotex, red edges, 50¢; black 
or white imitation leather, red under gold edges, 
$1.10; genuine black seal grain leather, red 
under gold edges, $1.50; deluxe genuine black 
morroco leather, $3.50. 


PRICES SUBJECT TO CHANGE. 


Benedictine Convent of Perpetual Adoration 
Clyde, Missouri 


Church Fabrics 


Cloth of Gold Gold Brocades 
Woven Emblems and Satin Orphreys to Match 
Silk Damask Brocades 
All liturgically correct as to design and color. 
Immediate deliveries 


THOMAS A. BLAKE 


“House of Ecclesiastical Materials” 
366 Fifth Avenue, New York 1, N.Y. 












































TABERNACLE AND PURGATORY 


Entered as second-class matter March 19, 1907, at the post office 
at Clyde, Missouri, under the Act of Congress of March 8, 1897. Ac- 
ceptance for mailing at special rate of postage provided for in section 
1108, Act of October 3, 1917, authorized July 17, 1918. 

Subscription Price: $1.00 per year, or $2.00 for three years. 
Foreign countries: $1.25 per year, or $2.50 for three years. 

Printed and published monthly in English and in German by the 
Benedictine Sisters of Perpetual Adoration, Clyde, Missouri, under a 
Benedictine Father. 
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For new and renewal subscriptions to 
“Tabernacle and Purgatory” 
—_—o——_ 
For 1 Subscription 
PICTURE of Holy Christ of Limpias, sepia print. Bust, 16x21 
inches. OR: — 
VERSE CARDS — Packet of attractive bookmarks with verses 
of encouragement. OR: — 
SCHEYERN CROSS — A two-inch metal cross touched to a relic 
of the True Cross. OR: — 
BOOKLET — “St. Benedict, the Beloved of God’ or “Go to 
Joseph.” 
For 2 Subscriptions 
VIEWS OF LIMPIAS CRUCIFIX — See description on back il 
cover. OR: — & 
. i 
PICTURE of thorn-crowned Savior. Sepia. 12x16 in. OR:— (Q) 
CALENDAR — Attractive religious picture; feasts and fasts Ch 
marked. cj 
For 3 Subscriptions 
CRUCIFIX — A nickel-bound crucifix, 5 inches long. OR: — 
“I PRAY THE MASS” — Black durotex missal described on 
opposite page. 
For 4 Subscriptions 
PICTURE — “St. Joseph in Glory.” Sepia print of the saint, 
seated among clouds, holding a lily in one hand, his face 
uplifted in ecstasy. 18x24 inches. OR: — 
CRUCIFIX — A nickel-bound crucifix, 6 inches long. 
For 5 Subscriptions 
PASSION SERIES — 9 booklets described on outside back cover. 
OR: — 
EBONY CRUCIFIX — Light in weight. Beveled edges. 7% 
inches long. 
Kindly mention premium desired. 
Benedictine Convent of Perpetual Adoration 
Clyde, Missouri 8 
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O Joseph, virgin father of Jesus, most pure spouse of the 4 
Virgin Mary, pray for us daily to the Son of God, that, armed 
with the weapons of His grace, we may fight as we ought in life and 
be crowned by Him in death. (Ind. of 500 days.) 
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A monthly periodical devoted to the Most Blessed Sacrament and the consolation 
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Published with ecclesiastical approbation and with the Blessing of Pope Pius XII. 
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Lent, a Time of Spiritual Jov 
0-0 Ooo 

j ' ENT is a time of penance ordained by the Church for 
the expiation of our sins and the sins of the world. 
But it is impossible to understand Lent without love. 
Even those with no faith in the supernatural under- 
stand that love embraces suffering. Love and penance, 
or love and suffering, go together, and the one will increase with 
the other. Lent understood as an opportunity to manifest love for 
the Giver of all good becomes a time of joy, since the human heart is 
made to love and can find no greater joy than to love. Hence Lent 
is not to be pictured as a time of depressing austerity but as a time 
of gladness —a gladness that springs from the realization that the 
things of the spirit irradiate and illumine our lives only when we 
turn from the sordid and common things of the world to the things 
that are beautiful, sacred, sublime. When men and women set aside, 
give up for a time, things which are not evil in themselves, to the end 
that they may be made morally strong, and be brought into closer 
affinity with the Divine harmonies of existence, they find in such fasting 
and penance and prayer a sustaining grace that makes them true soldiers 
in the spiritual warfare. 

It is evident that all of us have an obligation to make reparation 
for sins. This reparation is accomplished by our good deeds and sanc- 
tified in a special manner when we unite these good works with those 
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of the atoning Christ through the holy Sacrifice of the Mass and Holy 
Communion. Archbishop Spellman, in a sermon delivered during the 
Ninth National Eucharistic Congress in St. Paul, Minnesota, in 1940, 
admirably voiced the part that the individual soul plays in making 
reparation for the world’s offenses and for the glorification of Christ. 
He said, in part: — 

“All reparation is based ultimately on the sacrifice of the indi- 
vidual soul, even though the individual be a member of a family, of 
a parish, of a confraternity or of a community. Christ’s own supreme 
sacrifice was a personal sacrifice, 
offered by Him as Head of the 
human race and the first One of 
many brethren. Christ represent- 
ed the human family, but the va- 
lidity of His sacrifice rested on 
the personal element. His sacri- 
fice was superabundantly sufh- 
cient because it was the sacrifice 
of a Divine Person, of the Eternal 
Word Incarnate. 

“Both reason and Holy Scrip- 
ture confirm this statement. The 
Divine-given freedom of the will, 
by which, in a sense, man shares 
in the very creative activity of 
God, and his Divinely-mirroring 
intellect, must beth concur in the 
activity of the individual soul, if 
that activity is to be worthy and 
valid in the sight of God. ‘This 
is why St. Paul could write to the 
Christians of the early Church: 
‘I beseech you, therefore, brethren, by the mercy of God, that you 
present your bodies a living sacrifice, holy, pleasing unto God, your 
reasonable service. And be not conformed to this world, but be re- 
formed in the newness of your mind, that you may prove what is the 
good and the acceptable and the perfect will of God’ (Rom. xii. 1-2). 
In the same vein of thought the venerable Prince of the Apostles ex- 
horts us: “Be ye also as living stones built up, a spiritual house, a 
holy priesthood, to offer up spiritual sacrifices acceptable to God by 
Jesus Christ’ (1 Pet. ii. 5). 

“From these thoughts come the most consoling and most Catholic 





Love's supreme Sacrifice calls for 
a return of love 
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conclusions, etching deeply into the tablets of the mind the dignity of 
the individual; contrasting, therefore, and contradicting the prevailing 
and predominant philosophy that man and the children of man belong 
to the State. Catholic philosophy teaches that every man, no matter 
how lowly his state of life, no matter how obscure his existence and 
limitations in human endowments, may glorify God and console the 
Heart of his Redeemer by utilizing the opportunities that grace suggests 
and Mother Church supplies. These opportunities are precisely and 
most fruitfully to be found in devotion to the Sacred Heart. It was to 
the Sacred Heart that Christ’s holy Vicar directed his thoughts and 
implored reparation to scatter the war clouds darkly gathering on the 
world’s far-flung horizons. And it is to the Sacred Heart today that 
we offer prayers and sacrifices that God will yet save men and nations 
from the juggernaut of war. Only love can vanquish hate, only faith 
can conquer paganism, only Christian hope can dissipate despair, and 
Catholic hearts and souls must have faith, hope and love in order to 
remain Catholic. From the Holy Eucharist, Christ’s own Sacrifice and 
Sacrament, do we receive these three virtues. And it is to the Sacred 
Heart of our Divine Lord in the Blessed Sacrament that we must make 
reparation, both for our own deficiencies and for the sins of the 
world. Thus in glorifying God are we ourselves sanctified. 

“Man never glorifies his Redeemer without himself being made a. 
sharer in that glory. For it is God’s plan that by the merits of the 
Blood of Christ, not only Christ, the Head, but also the members of 
His Mystical Body, the souls of men, shall in Him and with Him and 
through Him enter into eternal happiness. That is why our Divine 
Lord said, indicating the means as well as the end, ‘He that eateth 
My Flesh and drinketh My Blood abideth in Me and I in him, and° 
I will raise him up on the last day.’ 

“Thus the depth and the extension of the love of the Sacred Heart, 
as revealed in the Eucharist, make it possible for Christ to glorify the 
individual soul and conversely for the individual soul to glorify his 
most loveworthy Redeemer. To this end the individual is invited and 
indeed urged by Mother Church to live a truly Christian life, sustain- 
ing the burden of Christian discipline and Christian zeal, utilizing the 
strength, the power and the consolation of God that waits for men in 
the Sacrament and the Sacrifice of Love. Daily Mass, the frequent 
reception of the Bread of Life (renewed in the practice of Spiritual 
Communion), the reaffirmation of consecration to the Sacred Heart, the 
practice of the Holy Hour of reparation and visits to Christ in the 
solitude of His Eucharistic tabernacle, these are but some of the many 
ways in which Christ may be glorified by the individual soul. Thus 
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the soul lives near to Christ, an anticipation of the soul’s ultimate 
participation in the glory of its Creator, its Redeemer and Ultimate 
End.” 

The principal object of Lent is self-sanctification, but with the 
world so sorely distressed and so pre-eminently in need of peace, it 
would behoove all Catholics, in accordance with the desire of the Sov- 
ereign Pontiff for peace, to make some particular self-denial each and 
every day of Lent, that peace may soon come to this war-torn world. 

“Christ loved, prayed, suffered and died for men,” Archbishop 
Spellman declared in the above-quoted sermon, “and, like our Divine 
Lord, we too must love, pray, suffer, and if necessary be willing to die 
for the souls of men as the Apostles and so many heroic martyrs have 
done down through the centuries. And when should we do these things 
— pray, sacrifice and suffer to help men save their souls? The answer 
is, today and every day. Today and every day, we need God’s help 
and our neighbors need God’s help and our help. Do we ever stop to 
think how many persons there are who render up their souls to God 
each second of the day? Do we ever stop to think how many sins are 
committed against the good God with every tick of the clock? And 
deaths and sins must be close to the modern world’s maximum numbers. 
During the present world war, for example, thirty thousand people 
were killed in seven and one-half minutes in just one city, four thousand 
lives a minute, and these were not only soldiers but also women and 
children. 

“We have a great desire to help the victims of the war, but the 
victims of the war are not alone those whose bodies have been destroyed, 
whose loved ones have been killed and whose homes have been shat- 
tered. All of us are the victims of the war, the war of Satan, the war 
of the flesh, the war of paganism. Only God’s grace, God’s love for 
us and our love for God can save us and save our fellowmen. The 
real peace program has ten points, and these points are the Ten Com- 
mandments. The world has lost peace because these Commandments 
were flouted; and it can regain peace only through their observance and 
ascendency. Before they can be observed in the world or in a nation 
they must be observed by individuals. They must be observed by our- 
selves. This is our daily prayer, and let it be an especially fervent 
one (during Lent), a prayer for light, a prayer for hope and a prayer 
for charity, with a firm determination that while men in their malice 
may tear peace from nations, peace from families and peace from our 
bodies, they can never, never, in the heights of their tyranny and the 
depths of their cruelties, tear peace from our souls, which is love of 
God and love of neighbor because we love God.” 
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St. Joseph, the Model and Patron 
of Hfflicted Souls 


Pigs 


EAR to the heart of every Catholic is St. Joseph, 

the holy foster father of Jesus Christ and the 
most pure spouse of the Blessed Virgin Mary. 
To him more than to any other saint we owe love 
and veneration, not only because of his exalted 
dignity, but also because of the special relationship he bears to us. 
For, as the foster father of Jesus, he is also a loving father to each 
one of us, and has our welfare most deeply at heart. He knows by 
experience all the sorrows and sufferings of this life, and his fatherly 
heart is ever ready to comfort and assist those who call on him in 
their need. It is fitting, therefore, that St. Joseph should be regarded 
as the model and protector of afflicted souls, among whom we may all 
be reckoned as wayfarers in this vale of tears. 

What does the life of St. Joseph present to our eyes but a series 
of sufferings and anguish, some of a kind that no language can 
describe? How many contradictions, rebuffs, and even insults on the 
part of men! How many apprehensions regarding the life of the 
Child-God, which was always threatened! How much anxiety to 
provide for the wants of the Holy Family! Did not all misfortunes 
seem conspired against him? Might it not have’ been said of him that 
he was born to support immense labors, and to be the prey of unceas- 
ing sufferings? 

Yes, St. Joseph had much to suffer; but let us remark how he 
conducted himself under his trials and how deservedly he is the 
model of afflicted souls. St. Joseph suffers, but he does not complain; 
he does not murmur. He is silent about his misfortunes, and speaks 
of them only to God. His heart remains calm in the midst of tribu- 
lations. Everything in him announces a soul perfectly resigned. He 
knows how to thank Divine Providence in adversity as well as in 
prosperity. Arming himself with patience, he fortifies himself by 
resistance to temptation, and never allows a shadow of despondency 
to enter his heart. On the contrary, he excites himself to continue 
his work of devotedness and self-sacrifice, and gives himself up to 
it with so much the more zeal as it is to him a source of suffering. 

Enlightened by the rays of faith, St. Joseph esteems and loves 
his sufferings; he sees in them only the effects of the goodness of 
God, who tries His faithful servants. He esteems sufferings because 
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they are to him occasions of glorifying God and acquiring merits, 
but above all because by their means he becomes more like to Jesus, 
who does not wish to share in this world anything but poverty, humilia- 
tion and sorrow. Therefore, very far from murmuring, he always 
makes them an occasion for thanksgiving. He seeks consolation in 
his sufferings, it is true, but he does not seek it except in God. 
The soul of St. Joseph is like to that of Jesus Christ, for he 
has a very great resemblance to the Divine Savior, as well as the 
closest union with Him. St. Paul teaches that we have in Jesus a 
High Priest who knows how to compassionate our infirmities. We 
can also say, in all truth, that we have in St. Joseph a compassionate 
protector, and one always ready to succor us when we call on him for 
assistance. He was too long with Jesus not to learn from that Divine 
Master to say, like Him, these words that have brought balm to so 
many wounded hearts: “Come to me, all you who labor and are 
burdened, and I will give you rest” (Matt. xi. 28). Let us add that 
St. Joseph is also in the highest degree like to Mary, and that Mary 
is invoked by the whole Church as the “Comfortress of the afflicted.” 
In recompense for the consolations he procured for Jesus and Mary, 
God has given to St. Joseph a peculiar grace for consoling and 
assisting those who are in affliction. How many souls in desolation 
of spirit have come to the foot of the altar of St. Joseph, and have 
there found consolation and strength! How many have gone to him 
in interior darkness and have been restored to peace! How many 
have called upon him in temporal distress and have found relief! 
Behold, O afflicted souls, how God gives you in St. Joseph a 
model and a protector. Remember always that he was patient and 
resigned in adversity; that he never lost heart, but, on the contrary, 
was strengthened by trials; that he looked on his sufferings only from 
the point of view of faith, and that consequently he esteemed and 
loved them; that, in fine, he sought consolation only in God, only 
in Jesus Christ, his adorable Foster Son, the first model and only 
true consoler of those who suffer. Remember that he is always ready 
to succor you, and that nothing is more profitable to you than to have 
recourse to him with the most entire confidence. Go to him, then, 
and pray to him with fervor and childlike trust. You. will always 
find in him a compassionate father who will hasten to dry your 
tears, and to procure for you hope, peace of mind, and true joy. 


Spiritual Vitamin for March 


O Sacred Heart of Jesus, live in my heart, reign in my heart, possess 
my heart forever! 
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Some Counsels of St. Benedict 


This article, though applicable to all the faithful, is intended particularly 
for the edification of our Secular Oblates. 


Sebo 


MONG the 72 Instruments of Good Works which St. Benedict 
recommends to those who follow his Holy Rule, there are 
two which we may consider with singular appropriateness 
in connection with the anniversary of his blessed death, 
which is celebrated on the 21st of this month. They are: 46. To 

DESIRE LIFE EVERLASTING WITH ALL SPIRITUAL LONGING, and 47. TO 
KEEP DEATH DAILY BEFORE OUR EYES. The happy circumstances of 

his own death prove that he himself faithfully practiced these precepts 

which he presents with such simple directness to his children. We are 
told in the “Dialogues” of St. Gregory that when St. Benedict felt the 
hour of his death approaching, of which he had been apprised before- 
hand by Divine inspiration, he had himself carried to the oratory, and 
there, strengthened by Holy Viaticum, 
and supported by the arms of his de- 
voted sons, he breathed forth his pure 
soul. At the moment of his departure, 
two of his absent monks beheld in 
vision a pathway of light leading 
heavenward, by which, they were told, 

St. Benedict had ascended to his eter- 

nal home. Thus was crowned with 
heavenly glory the life which he had 

so faithfully lived with his spiritual 
eye constantly directed toward eternity. 

Truly, in no recommendation of 
his Holy Rule does St. Benedict show 
his heaven-inspired wisdom more forci- 
bly than in these particular instru- 
ments; for a man will not earnestly poptigea by Holy Viaticum he 
aspire toward everlasting life if he breathed forth his soul 
does not ardently desire it, and it is 

only through the portals of a happy death that he can reach his eternal 
destiny. In view of this latter truth, it is all-important that he prepare 
to die well, and this he must do daily if he hopes to be in a state of 
preparedness when the angel of death comes to summon him. This is’ 
the only form of preparedness that is really vital, and yet it is the 

form most neglected“ and*oveérlooked. 
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Death is the most certain, and at the same time the most uncertain 
fact of our earthly career; that is, we know it will come without fail, 
but we have no idea when or how it will come. We must be ready 
for it, then, at all times, if we do not wish it to overtake us unawares. 

The best preparation for a happy death, as we all know, is a pure, 
zealous and perfect life; for as a rule a’man’s death is in keeping 
with the life he has lived. The question of dying well, therefore, re- 
solves itself into the question of living well. And here, too, St. Bene- 
dict offers a timely advice. In Instrument #62 he counsels: DaiLy 
TO FULFIL THE COMMANDS OF GOD BY OUR DEEDS. Happy the man who 
lives every day as if it were to be his last. Unhappy, on the other 
hand, is he who defers his preparation for death to his deathbed and 
makes the never-ending eternity dependent upon the remote possibility 
of a late repentance, when the dullness of his mind in his last illness 
scarcely allows him to give any serious thought to this most important 
of all his concerns. 

If we live daily in the faithful performance of our duties, per- 
severing in the state of grace, the thought of death will have no terror 
for us. On the contrary, we will, like St. Benedict, look forward to 
death as a welcome deliverance from this life of exile and an opening 
of the portals to our heavenly home. Then, if death should come upon 
us suddenly, as it does in unnumbered instances, it will not find us 
unprepared, even though we should not have the good fortune of re- 
ceiving the last consoling rites of the Church. For the grace of a 
happy death does not necessarily include the reception of the sacra- 
ments and the presence of a priest. It is not sudden death, but unpro- 
vided death which is to be regarded as a misfortune, as is shown by 
the following words of St. Francis de Sales: — 

“The just man never dies unprovidedly, for to have persevered in 
Christian justice even to the end is to have well provided for death; 
but he does sometimes die an unexpected or sudden death. For this 
cause the all-wise Church does not make us pray in her Litanies that we 
may simply be delivered from sudden death, but from sudden and 
UNPROVIDED death. It is no worse for being sudden, if it be not also 
unprovided... How many good people do we see die in apoplexy, in 
a lethargy, and a thousand other ways, very suddenly? Others die 
in delirium and madness, out of the use of reason; yet all these, to- 
gether with children who are baptized, die in grace and consequently 
in the love of God. But how could they die in the love of God, since 
they did not even think of God at the time of their departure? 

“Learned men lose not their knowledge while they are asleep; 
otherwise they would be unlearned-at their awaking and would have 
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to return to school. The like it is in all the habits of prudence, temper- 
ance, faith, hope and charity; they are ever within the just man’s heart, 
though they are not always in action. While a man sleeps it seems 
that all his habits sleep with him, and when he awakes, awake with 
him; so a just man, dying suddenly... dies not indeed in the exercise 
of holy love, yet he dies in the habit thereof. Whereupon the Wise 
Man says: ‘The just man, if he be prevented with death, shall be in 
rest’ (Wis. iv. 7); for, to obtain eternal life it suffices to die in the 
state and habit of love and charity.” (Treatise on the Love of God, 
Book vii. ch. 9.) 


The best way to cultivate this “state and habit of love and charity,” 
and thus assure ourselves of a happy death, is to make a proper use 
of the many means which Holy Mother Church offers us for sanctity 
of life. We know well what these are.- Frequent or, if possible, daily 
assistance at Holy Mass and reception of Holy Communion, the faithful 
and pious use of sacramentals, fidelity to our daily prayers (particu- 
larly the offering of a good intention in the morning, which will make 
all our actions meritorious unless they are morally wrong), frequent 
acts of contrition, especially when we have had the misfortune of falling 
into sin, the use of many pious aspirations, the daily Rosary, the read- 
ing of good religious books, together with the practice of virtue and 
particularly of charity toward our neighbor — all these are the build- 
ing stones of a holy life and are at the same time so many guarantees 
of a happy death. Nor should we forget the special means of obtaining 
a happy hour of death —that of praying daily for this grace. A 
practice to be highly recommended is to pray three Hail Marys daily 
to ask Our Blessed Mother to assist us in our last hour, and to repeat 
the ejaculation: “Our Lady of a Happy Death, pray for us.” We 
should also frequently invoke St. Joseph and St. Benedict, who, because 
of the privileged conditions under which they were permitted to die, 
are recommended to us by the Church as special patrons of a happy 
death. The following prayer to St. Benedict is very efficacious: — 


O holy Father, St. Benedict, blessed by God both in grace 
and in name, who, whilst standing in prayer, with thy hands 
raised to heaven, didst most happily yield thy angelic spirit 
into the hands of thy Creator, and hast promised zealously to 
defend against all the snares of the enemy in the last struggle 
of death, those who shall daily remind thee of thy glorious 
departure and thy heavenly joys, protect me, I beseech thee, O 
glorious Father, this day and every day, by thy holy blessing, 
that I may never be separated from our dear Lord, from the 
society of thyself, and of all the blessed. Through Christ our 
Lord. Amen. 
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Secular Oblates of St. Benedict 


—_e—_—_ 


EN and women living amid the distractions and temptations of 

the world have another most potent means of self-sanctification 
— that of affiliating themselves with some religious order as Tertiaries; 
or, in the case of the Benedictine Order, as Secular Oblates. The word 
‘Oblate is derived from the Act of Oblation by which they dedicate them- 
selves to God, to the Blessed Virgin and St. Benedict, and pledge them- 
selves to assume the obligations of membership in this pious institute. 
Such affiliation gives them the advantage of having a definite norm 
of life to follow and definite spiritual exercises to perform. They also 
enjoy special privileges and spiritual favors and share in the prayers 
and good works of the religious of the Order, through which they ob- 
tain many graces which they would not otherwise receive. The sense 
of peace and security enjoyed by Oblates is expressed in the following 
excerpts from letters: — 


“T am so thankful for the grace of being received as a 
Secular Novice-Oblate of St. Benedict. I have looked forward 
to this day for a long time. Although this is only the second 
day since I was invested with the scapular, I feel a calm and 
peace surrounding me. Enclosed is an offering — please place 
lights on the altar for three days in thanksgiving for the great 
privilege of becoming an Oblate.” 


“T have never been as happy in my life as I have since I 
know I am a son of St. Benedict...’ 


Any Catholic of good morals and devout life, who is not a Ter- 
tiary of another Order, may become an Oblate of St. Benedict. After 
‘having made formal application for admission, the person may be re- 
ceived as a Novice-Oblate, and is then invested with the Scapular of 
St. Benedict. After a year’s probation, the Novice-Oblate is permitted 
to make the Act of Oblation, if he or she has been faithful to the good 
resolutions taken at the time of investment with the Scapular. The Act 
of Oblation may be compared to the profession of a religious, with 
this difference, that it does not have the force of a vow nor bind under 
pain of sin. It is made for a particular Benedictine monastery, to which 
the Oblate becomes affiliated in a spiritual manner. The monastery 
receives the Oblate into the communion of its monastic family as an 
adopted child of St. Benedict and a foster brother or sister of the 
religious of the Order. 

By a special arrangement, affiliation with the Benedictine Monas- 
tery of Conception, Missouri, may be made. through our convent. Full 
particulars will gladly be furnished to anyone interested. Inquiries 
should be addressed to: — 


“The Oblate Directress, Benedictine Convent, Clyde, Missouri. 


C*wD PAX CFO 
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The Bread of Life 
te 


The soul passes out of its earthly habitation 
through this door. Beyond the door of death, the 
soul stands alone before the Judge to learn whether 
it is to be admitted into the state of eternal life, 
or sent into the state of eternal loss. One soul 
stands in the presence of the Divine Judge healthy 
and strong; another, mortally wounded and afflicted 
with incurable diseases, collapses and sinks down 
in everlasting death. The one enters into the blazing light of eternal 
blessedness; the other passes into the dark night of hell, There come 
souls, too, through the door of death, weak and languishing from the 
effects of life’s fevers and ills, the devastating ravages of which have 
been checked by the healing medicine of repentance. Their convales- 
cence will still entail much suffering, much weariness, much longing 
and unfulfilled desire before the full return of health will permit them 
to enter into the Land of Life. 

But what can make such a difference in souls beyond the door of 
death? The Bread of Life can. The strong soul has been nourished, 
it has been fed with the Bread of Life. But the soul grievously sick 
has been starved, starved to death. Its end is sheer misery, never-ending 
and unrelieved. The weak soul has been undernourished, has grown 
faint from lack of proper food, It has fed on husks and adulterated 
foods. It is the eating of or the abstinence from the Bread of Life 
that causes this tremendous difference in the fate of souls, Holy Com- 
munion — the Holy Eucharist — the Most Blessed Sacrament — these 
are the three Catholic names for the Bread of Life. It was Jesus 
Christ who, over nineteen hundred years ago, called It the “Bread of 
Life.” He named It, and He explained It: “I am the Bread of Life.” 
“I am the Living Bread that came down from heaven.” “The Bread 
that I will give is My Flesh for the life of the world.” “He that cats 
My Flesh... has life everlasting.” “He that eats this Bread shall live 
forever.” On 

There is no need for souls to starve from lack of the Bread of 
Life. Early every morning, Catholic priests pass along the Communion 
rails of thousands of Catholic churches to give the Bread of Life to all 
who come. Yet there are millions who are starving. Why do they 
not come to receive the Bread of Life, the only Bread that can keep 
their souls unto life everlasting? The great Pope of the Eucharist, 
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Pius X, sent a clarion call to the four quarters of the world, inviting 
all to frequent Communion, but there are comparatively few who heed 
his call. Those who remain away say: “This is strictly a private 
affair, it is every man’s own business.” But the saving of one’s soul 
is a tremendous work. In the here and now of bodily, earthly existence, 
lies the choice of the state to come. Why do men refuse to take out 
an Eternal Life Insurance? 
They are wise in the things 
of this world which are pass- 
ing and fleeting, but stupid 
with regard to the things of 
eternity. 

Every minute, every day 
and night, someone is push- 
ing the door of death. It 
hardly gets a chance to 
close; it is ever swinging. 
There are millions of people 
in the world. Some will not 
come to the door for many 
years; some will find their 
hand on it in a few months, 
others in a few weeks. Some- 
one has pushed it this min- 
ute. Who knows the mysteri- 
ous day and hour and min- 
ute? But the Bread of Life! 
It will mean much in that 
In Holy Communion Jesus gives us the hour — perhaps the differ- 

pledge of eternal life ence between Life and Death! 

It is the Bread of Life that 

nourishes us, fortifies us against temptation, helps us in the practice 
of virtue and preserves us to life eternal. 

Besides benefiting the soul that receives It, Holy Communion, the 
Bread of Life, is also a means of delivering the captive souls in pur- 
gatory; for, whilst the soul is being purified and sanctified by the 
presence of Jesus Christ, it likewise is better fitted for works of charity, 
and its prayers are more powerful with God. In Holy Communion, 
the Divine Victim, really present in the soul, may be offered up to 
God as an expiation for the debt of the poor souls in purgatory. The 
more abundant application of Christ’s merits made to the sou¥ in Holy 
Communion may likewise be offered up by way of suffrage for these 
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souls sighing in the realms of pain. Moreover, by Holy Communion 
many plenary and partial indulgences may be gained and applied to 
the holy souls. Truly, we do not know what benefit to ourselves and 
to the poor souls is the receiving of one Holy Communion. Therefore, 
let us not let a single day pass without nourishing ourselves with the 
Bread of Life and giving this Divine Medicine to the souls of the 
faithful departed. 





St. Joseph, the Patron of Priests and of Aspirants 
10 the Priesthood 


0 Ho Gedo 


IGANTIC is the crisis through which the world is 
now passing, involving problems which are staggering 
in their magnitude. Argument is not needed to con- 
vince us that the only solution of these problems is 
man’s return to God. This spiritual regeneration of 
the human race is to be brought about chiefly by 
the instrumentality of saintly priests, priests modeled after Christ, — 
priests burning with the zeal of the Apostles. A few months after 
Pope Pius XI had been elevated to the Chair of Peter, the general 
director of the Apostolate of Prayer offered to His Holiness a list 
of intentions for the coming year. The list was headed with a petition 
which seemed to express the most urgent need of our times: “Let us 
pray that God may send us saints.” The Holy Father read the list, 
seized his pen and made this correction: “Let us pray that God may 
send us holy priests.” “If we have these,” he said, “the rest will follow 
naturally. If they fail us, nothing else will avail.” 

Sanctity is not attained without prayer. Therefore, if we wish 
to have many holy priests, we must fervently ask God for this great 
grace. And in doing so, we can find no better intercessor than the 
great St. Joseph. 

St. Joseph is in a very special way the patron of the sacred priest- 
hood. His life is a model of perfect sanctity to the priest. St. Joseph 
lived in the perpetual presence of Jesus; his whole work, care and 
anxiety was the Person of Jesus, or the interests of Jesus. Before 
the Nativity, St. Joseph watched over the Mother and the unborn 
Babe. St. Joseph adored the Divine Infant at Bethlehem. He saved 
the life of Jesus from the cruelty of Herod, and carried Him in his 
arms through the sands and deserts of Egypt. By the labor of his 
hands, St. Joseph maintained the Holy Child and His Mother in 
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Egypt, and at the bidding of an angel brought them back to the land 
of Israel. At Nazareth, Jesus “was subject” to him. 

In his relation to the Blessed Sacrament, how much the priest 
resembles St: Joseph! At Holy Mass, Jesus comes down from heaven 
into the hands of the priest; in the Blessed Sacrament, without His 
Divinity being apparent, without seeming to have His Humanity, life 
or power, Jesus leaves Himself to the mercy, charity and care of the 
priest. The priest carries Him on his bosom, over his throbbing heart, 
through city streets and muddy roads, to the rich and the poor, to 
prepare the departing soul for its journey to eternity. Jesus is entirely 
subject to him. 

Like St. Joseph, the priest is occupied with the care of the 
interests of Jesus. He spends his time in the confessional, in the 
pulpit, in the school, in visiting the sick and the sinner, in prayer 
and meditation, all in the interests of Jesus. He has an apostolic 
mission, to convince, convert and sanctify the world. He is invested 
with authority and dignity and yet he is subject to his superiors, 
thereby showing in his practical life the sublime virtue of obedience, 
a virtue in which St. Joseph excelled above all other saints, the Blessed 
Virgin alone excepted. 

The success of the priest’s life depends on his appreciation of 
and the value he sets on the human soul. The priest must work in- 
cessantly for the salvation of souls. In his zealous attempts to save 
souls he has to sacrifice precious time, health and wealth. He has to 
forego the company of his family and friends, and deny himself 
many comforts and conveniences of life. In short, he must be dead 
to the world. But to rise to such a height of sanctity, the priest must 
have a generous spirit of sacrifice and of suffering. Who better than 
St. Joseph can obtain this for him? Did not St. Joseph endure 
unspeakable trials and hardships in his life in the service of Jesus? 
What will prompt the priest to live a life of sacrifice and suffering 
if not faith in. the promises of Our Lord? How will the priest 
practice self-abnegation unless he has a supernatural and unerring 
faith in God ard a never-failing hope in the world to come as a perfect 
recompense of his troubles, hardships and labors? And who better 
than St. Joseph can..inspire and help him to practice such lofty 
virtues ? 

The priest is the common father of his flock, all of whom he loves 
and is solicitous for, be they; rich or poor. He-cannot discharge his 
office becomingly unless: he:-has: a fatherly heart, and it is St. Joseph 
again who can obtain this grace for him. 

The priest’ must be learned. and holy. He must be a “light of 
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the world.” To be this, in the first place, he must be a man of 
prayer. His never-failing strength must be fervent and continuous 
prayer. A priest who is a man of prayer will realize his position 
and responsibilities. St. Joseph is his best model in this union of 
the active and contemplative life. St. Joseph prayed and worked 
the whole day long. His life was a perpetual prayer. Each and every 
act he performed was directed toward accomplishing the will of 
God. His life exemplifies the perfection of every virtue. 

The priest is the good shepherd of his flock. As the good shepherd 
follows the lost sheep on lonely, rugged and dangerous paths, so 
also the shepherd of souls, out of higher motives, must often walk 
on roads and go to places where hell and the world try to ensnare 
him. Engaged in his pastoral work, the priest always remains in 
contact with the world. He must work in societies and meetings, 
engage in many occupations which further the religious life of the 
people only indirectly, and which may do harm to his own interior 
life. The unavoidable intercourse with the world, the moral loneliness 
of the priest in the midst of those who often do not understand him, 
the lack of time for long and frequent prayer, all are dangers which 
threaten the holiness of a priest’s life. But St. Joseph will grant 
special aid to God’s priests if we invoke him in their behalf. 

Furthermore, St. Joseph is equally solicitous for those who are 
aspiring to the sublime vocation of the priesthood, provided they have 
recourse to him. Numerous instances might be related of the marvelous 
manner in which St. Joseph has aided his proteges in their studies, 
in examinations, in illness, in poverty, by delivering them from doubts 
regarding their vocation, by preserving their purity. Many students 
who possessed little talent and despaired of success, have made satis- 
factory progress in their studies after placing them under the auspices 
of St. Joseph. It is for this reason that many seminaries and institu- 
tions of education for youth are placed under his patronage. 

Let each one of us ask ourselves: “How often do I pray for 
priests?” and let us resolve to frequently invoke St. Joseph, imploring 
him to assist the ministers of Christ, that the spirit of fervent love 
and the pure, shining light of deep interior faith may accompany, 
guide and guard them at all times. Only then can they effectively. 
serve the wants of souls and radiate the spirit of God. among the 
children of the world, without breathing in the spirit of the world! 
And remember that however earnestly wé pray for them, we can 
never do as much for them as they do for us. Let us pray, too, for 
the souls of departed priests, who are too, often forgotten, and ask, 
God to favor many young men with. vocations to the.priesthood. 
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A Harvester of Souls 


Ho 


N July 31, 1796, the eighth child was born to Dr. Julian 
Pelletier and his wife, Ann Mourain, a distinguished 
family of Vendee, France. The parents called the little 
girl Rose Virginia. Their home was situated on the 
Isle of Noirmoutier, near the majestic ocean, which, 
now calm and now tempestuous, was so symbolic of the 
future life of this child of promise. Among its solitary 
rocks, where she spent much of her time as a child, Rose Virginia’s 
naturally ‘meditative soul received many inspirations, and, as she 
watched the seabirds tossed about by the storms, her vivid imagination 
pictured them as poor souls seeking a protective haven. Or again, 
born leader that she was, by word and example she would urge on 
her more timid playmates to snatch from the sea some rare treasure 
washed up by the waves, as if she would forecast her future conquest 
of souls. 

There was something of the soldier’s courage in the young girl. 
Born during the ‘‘Reign of Terror,’”’ and being witness to painful sights 
and hearing stirring tales related by her mother, whose family had 
run the glorious risk of harboring persecuted priests, Rose’s mind 
expanded in an atmosphere of Christian heroism. Moreover, the girl’s 
character was molded in a school of virtue, for Dr. and Mrs. Pelletier 
were renowned for their charity, especially in the attentions which 
they bestowed upon the sick and poor without accepting any fee. 
Hence it is not to be wondered at if holy charity became the mainspring 
of Rose’s life. Likewise, she possessed a singular devotedness to the 
Holy Father and to the Church. No matter how tired she was, she 
would never go to bed without kneeling and saying five Our Fathers 
and Hail Marys for the Church and she said them with her whole 
heart. 

Rose Virginia made her First Communion at St. Philbert’s Church, 
where she attended the convent school of the Ursulines. She was 
particularly fond of the study of religion, in which she won a prize 
for reciting from memory the Passion of Our Lord as found in each 
of the four Gospels. Always full of fun, despite her studious nature, 
the child sometimes disconcerted her teachers. But she possessed 
great strength of character, which shone forth on many occasions. 
One day one of her teachers remarked to her, “Be on your guard, 
my child. You will be either an angel or a demon.” “I shall be a 
nun,” promptly answered the girl. “Do you really think of such a 
thing?’”’ asked the astonished religious. ‘‘Oh,-I know I shall have 
to be thoroughly broken in,’”’ she answered, “but I shall be a nun 
just the same.” 

The early loss of her beloved father greatly saddened Rose 
Virginia’s childhood days. A few years after his passing, her education 
was confided to the “Christian Association’ of Tours, an excellent 
boarding school, the Superior of which was a friend of her mother’s. 
Rose Virginia was then fourteen years of age, of medium height, erect 
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and slender, with a natural air of distinction. Her rather plain 
features were lighted by dark, intelligent eyes. Her rich voice had 
in it a remarkable persuasive quality, but despite the warmth of 
her sentiments, her words were always calm and measured. Un- 
assuming in manner, yet possessing great poise of character, she gained 
such ascendency over her classmates that many times she happily 
intervened in settling their disputes and brought back peace to troubled 
hearts. Thus early it became evident that she was predestined for 
some notable work. 


At the school Rose Virginia met a young teacher, a Miss de Lignac, 
who soon noted the sterling qualities of Rose’s mind and heart. A 
warm friendship developed between them, which proved to be a signal 
grace, for the young student was suddenly bereaved of her mother 
and found in this friend both sympathy and guidance. One day Miss 
de Lignac explained to the older pupils something of the work of 
the white-robed, cloistered religious who lived in an old convent near 
the boarding school and devoted themselves to the protection and 
direction of young girls who sought to reform their former delinquent 
lives. This Refuge was a house of the Order of Our Lady of Charity, 
founded by St. John Eudes for the sheltering of repentant women and 
girls, severing them from dangerous associations and helping them 
to persevere in virtue. 

Rose Virginia secretly visited the convent and sought admission, 
but her legal guardian, a brother-in-law, firmly refused to grant his 
permission for this. At length he relented, however, and on October 20, 
1814, Rose Virginia was warmly welcomed at the Refuge as a postu- 
lant. She was obliged to spend an entire year in the postulancy in 
deference to her guardian’s wishes. The holy habit was given to her 
on September 8, 1815, at which time she received the name of Sister 
Mary of St. Euphrasia. In the novitiate which followed, the young 
novice showed herself docile, confiding, affectionate and grateful. Her 
mistress of novices said of her: ‘“‘She will do great things some day; 
there is something beyond the ordinary about her.’’ On September 9, 
1817, the novice reached her much-desired goal by pronouncing the 
religious vows. Though only twenty-one years of age, her discretion 
‘and general aptitudes warranted the choice soon afterward made of 
her as Directress of the Penitents. In this work she was wonderfully 
successful. 

In May, 1825, in spite of her youth, being then only twenty-nine 
years old, Sister Euphrasia was unanimously elected Superior of the 
Refuge. This was most unusual, since it was required that a superior 
be at least forty years of age. A dispensation was therefore applied 
for from Rome, and granted. The courage and prudence with which 
the young superior entered upon her responsible charge left no room 
for regret on the part of those who had chosen her. Born as she 
was to govern others, this natural gift was gradually perfected and 
brought to maturity by the action of Divine grace. In the school of 
Christ she transformed her ardent and impulsive temperament into 
an unruffied calmness of bearing and a steady, dignified demeanor 
under the most vexatious, trying and provoking circumstances. This 
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was one explanation of her marvelous influence over. persons of all 
ranks and all ages. She held her charges together by the bond of 
true Christian and fraternal charity, making them feel that she was 
indeed their mother, tender and loving, yet supreme and implicitly to 
be obeyed. 

The first work of Mother Mary of St. Euphrasia was to establish 
a community of ‘“‘Magdalens.’’ She had noticed that-among the peni- 
tents there were many whose conversion was sincere and lasting, and 
who wished to embrace the religious life that they might devote them- 
selves to penance, prayer and reparation. The Rule forbade their 
being accepted among the religious, so, at the first opportunity, Mother 
St. Euphrasia laid her plan before her council, and drew up a rule 
for the new community, embodying the spirit of St. Teresa, and giving 
to the members a brown habit, also resembling that of the Carmelites. 
They were to earn their livelihood chiefly by needlework, and were to 
pass many hours in silence and prayer. 

Her next work was to enlarge the buildings at Tours. At the 
same time the number of penitents increased, much to Mother St. 
Euphrasia’s joy. In 1828, she was re-elected Superior, and her joy 
knew no bounds when shortly afterwards the Bishop of Angers applied 
to her for the foundation of a Refuge in his episcopal city, for which 
some money had been left in a will. A suitable location having been 
found and necessary repairs having been made, five Sisters were sent 
to begin the new community. They met with untold difficulties, due 
to poverty and other circumstances, but the work steadily progressed 
and soon penitents applied for admission. Within two months the 
house was blessed, the enclosure established, and Mother St. Euphrasia 
was ready to return to Tours, but she seemed to know instinctively 
that henceforth Angers was to be her home. With her departure 
a period of stagnation set in, repairs were stopped, benefactions ceased. 
This state of affairs lasted thirteen months, when, Mother Pelletier’s 
triennial term of office at Tours having expired, she was providentially 
elected Superior of Angers. In a short time her dexterous management 
dispelled the storm-clouds, and order, discipline and piety held sway; 
the financial situation was eased and her heroic efforts saved the 
foundation. 

However, there were. many and severe trials. For a time, every- 
thing seemed to go wrong, and almost every hour brought some un- 
welcome news to the Superior. Yet through it all she maintained 
a bright, cheerful aspect. In fact, the Sisters noticed that she appeared 
even more cheerful when some heavy anxiety weighed upon her. In 
spite of these trials, however, the foundation at Angers made sub- 
stantial progress. “It has been watered by our tears,’”’ wrote Mother 
St. Euphrasia, “but faith teaches us that the more we suffer, the more 
God is glorified, and this. thought avails to soothe the keenest sorrow.” 

It was at this time that the idea of a Generalate first came. to 
her. The houses of the Order of Charity were all independent,, and 
the work was, thereby hindered in its expansion. The idea of a Mother- 
house for the: Order, with a central, novitiate where subjects could be 
trained forall the foundations, appealed to her,.,It was indeed the 
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desire of her heart and the burden of her prayers. But the suggestion 
met with great opposition from other houses, originally founded by 
St. John Eudes and restored after their suppression during the Revolu- 
tion. It was.styled an innovation and ascribed to the ambition of 
St. Euphrasia. Our saint, however, consulted holy men and placed the 
matter in the hands of the Blessed Virgin. She further begged for a 
sign from heaven in the multiplication of vocations, and this was 
granted in a striking degree. 
The matter was referred to 
Rome. The project was well 
received by the Holy Father 
and the Cardinals who studied 
the question. But opposition 
continued from many sources, 
so that, had she not been en- 
dowed with a character of 
steel, she surely must have 
faltered. Nevertheless, she 
kept her footing, never deviat- 
ing, but advancing with un- 
flinching will on a_ route 
strewn with almost insuper- 
able obstacles. Knowing her- 
self misunderstood and mis- 
represented, yet never utter- 
ing a word of blame about 
those who opposed her; living 
humiliated in the sight of 
those she was called to gov- 
ern, yet never complaining of 
her cross; crucified within, 
yet consoling those whom Pro- 
vidence had confided to her 
care, she preserved her equa- 
nimity of soul, her gracious 
demeanor, her winsome cor- 
diality and perfect self-con- 
A true lover of the Cross trol. Her only desire was ex- 
pressed in the words: ‘Pray 
that I may. live on the Cross, and feed myself with suffering, that I may 
die to everything except the Cross.’”’ She knew that this is the ransom 
paid for souls, and realizing the value of souls, she did not hesitate to 
sacrifice herself for them. 





At last, on the 8th of January, 1835, a decree was issued in Rome, 
establishing the convent at Angers as the Motherhouse of the Institute, 
and declaring the Superior of that convent Superior-General of all 
others that had been or might yet be founded. The distinctive name of 
the Congregation was henceforth to be that of “Our Lady of Charity 
of the Good Shepherd,”” Thus the object of Mother St. Huphrasia’s 
efforts was finally accomplished. It may be seen from this that the 
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Congregation was not a new Order, but the extension and development 
of the one founded by St. John Eudes. Hence Mother St. Euphrasia 
would never allow the title of ‘“‘foundress’’ to be given to her. No 
motive of ambition had moved her to effect the change in the Order; 
her only object was to facilitate the development of the work and infuse 
into it that vigor which unity alone can ensure. 

In the same year, 1835, Mother St. Euphrasia formed the first 
class known as ‘“‘Consecrated Penitents,’’ for those who did not wish 
to return to the world, yet did not wish to become Magdalens. 

In the following year, despite financial difficulties, new foundations 
were established at Amiens, Lille and Puy, and in 1837 at Strasbourg, 
Rheims, Sens and Arles. At length in 1838 her long-standing wish was 
achieved in the foundation of a house in Rome, the Eternal City. A 
few years later a second house was established in Rome, and the work 
continued to spread in every direction, houses being founded at Turin 
and Genoa in Italy; in England, Scotland, Austria and Ireland; at Ban- 
galore, India; at Louisville, Kentucky, in the United States; at Mon- 
treal, Canada; at Quito, Ecuador; at Lima, Peru; at La Paz, Boliva; at 
Cairo, Egypt, and in many other places. Truly, Mother St. Euphrasia’s 
words, spoken soon after the erection of the Generalate, were fulfilled: 
“You will go forth, my daughters, and pitch your tents from one end 
of the earth to the other. Your zeal must comprise all lands and all 
peoples. I do not wish any longer to be called French. I am Italian, 
English, German, Spanish. I am American, African, Indian; every 
country is my own, where there are souls to be saved.” 

In 1859, a community of native Sisters, called ‘‘Sisters of St. Ann,” 
was founded at Bangalore, India, and another, called “Sisters of St. 
Francis Xavier,’’ in Ceylon. These have acted as valuable auxiliaries 
in the instruction of the pagans, going forth two and two into the high- 
ways and byways, searching for souls, and their ministry has been re- 
warded with thousands of baptisms. Native Sisters are now established 
in many provinces, and the care of the body as well as of the soul is 
undertaken in many of these convents by the establishment of hospitals. 

Mother St. Euphrasia’s prodigious activity did not interfere with 
her intense interior life. The counsels she gave to others were diligent- 
ly practiced by herself. Always intimately united with God, she was 
ever gentle, affable, forgetful of self, and helpful to her neighbor, es- 
pecially to the poor. She read the secret thoughts of many and on 
several occasions cured the sick with a single word or a touch of her 
hand. To the Blessed Sacrament she had a most tender devotion. It 
was at once the source and fruit of her union with God, which with her 
was no figure of speech, but a reality, for she seemed to feel the eyes 
of God upon her and to look for the movement of His hand directing 
her. Her letters and instructions abound with beautiful passages on 
the Blessed Sacrament. Never would she allow weariness or pain to 
keep her from Holy Communion, and often she spent several hours be- 
fore the Tabernacle, always kneeling, and so motionless that not a fold 
of her mantle stirred. “I will consult Our Lord on this after Holy 
Communion,” was a frequent saying on her lips. 

During her long and. active life she was opposed, calumniated, 
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slandered, treated with great unkindness and crying injustice, yet she 
never complained or burdened others with her crosses. She was at her 
best when persecuted or opposed. All her strength came from silence 
and hope, which is another way of saying, from intimate communion 
with and absolute confidence in God. She never felt any reaction to 
pride or self-esteem amid the astonishing success which attended her 
labors, the attentions and praise bestowed on her by persons in high 
positions, or the supernatural gifts and favors bestowed upon her by 
God. She took no credit to herself, but referred all to God and her 
superiors, considering herself a worthless instrument in the hands of 
Almighty God. 

In 1842, when Mother St. Euphrasia was setting out to start a new 
foundation, the carriage was quite unaccountably upset, as though the 
devil were trying to prevent the good work she was about to do. She 
was badly bruised and shaken, and unable to resume the journey for 
some days. In time the accident resulted in a cancerous tumor which 
for years gave her acute suffering. She never spoke of this to anyone, 
but it finally brought her to the grave. Indeed, a half century of labors 
such as hers might of themselves have broken down the most vigorous 
constitution, without the ravages of a cruel malady. During the last 
three years of her life, her strength gradually gave way, though she 
was present at all community exercises and her mental powers remained 
unimpaired to the end. Thus she continued until one day in March, 
1868, when she fell into a swoon so deep that it seemed almost like 
death. Her condition remained serious throughout the month, and she 
suffered greatly. On Friday of Passion Week she grew worse, and re- 
ceived Holy Viaticum on the next day. After Holy Communion, she 
remained for a time motionless. Then a respite from pain seemed 
granted to her, and she took advantage of it to give last instructions 
to her children. ‘‘My dear daughters,”’ she said to them, ‘‘as my last 
will and testament I bequeath you two things: love of the cross and 
zeal for the salvation of souls.” 


It was the will of God that she should linger almost three weeks 
longer, during which her agony never ceased, yet she praised, blessed 
and glorified God throughout. Her death came on Friday evening, 
April 24, 1868, as the six o’clock Angelus was ringing. The following 
Sunday was Good Shepherd Sunday, the special feast of the Order. Like 
the Divine Good Shepherd, it could truly be said of her that she gave 
her life for her sheep. The funeral was solemn and impressive, at- 
tended by many ecclesiastics. Eighteen years passed and her Cause 
was introduced at Rome. Thirty-eight years later, the decree of ‘‘Hero- 
ism of Virtues’ was issued, and in 1933, the Year of Jubilee, Pope Pius 
XI declared the “‘Great Strong Woman”’ a Beata. It remained for his 
successor, Pope Pius XII, to place on her brow the supreme diadem of 
canonization, which he did on the feast of the Ascension, May 2, 1940, 
bestowing like honors on St. Gemma Galgani at the same ceremony. 
March 13 has been appointed as her feast. 

St. Mary Euphrasia is henceforth glorified on earth, as she had 
long ago been crowned by God in heaven. May her efficacious inter- 
cession obtain for all nations, not one of which was excluded from her 
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love, the conviction that the only true happiness to be found here below 
lies in the accomplishment of the great evangelical precept which domi- 
nated her whole life: THE LOVE OF GOD AND OF OUR NEIGHBOR. 

At the time of Mother St. Euphrasia’s death, the Institute num- 
bered 110 houses, caring for more than 12,000 souls. At the present 
time there are 348 houses, scattered over five continents. Of these, 
sixty-three are in the United States. Almost 100,000 women, girls and 
children find a home in these havens of mercy, and thousands more 
aspire to sanctity in the Order of Magdalens. In the sheltering homes 
of this institute, forgotten souls have been baptized and clothed with 
the robe of angelic innocence, neglected souls have received the gift 
of Faith, and repentant souls, after many internal conflicts, have re- 
ceived the grace to win the great victory over self and to valiantly 
pledge their allegiance to the standards of the Cross. 

The inmates of the houses of refuge comprise three classes: the 
Children of the Preservation, the Penitents, and the Magdalens. The 
first are little girls taken from unfavorable home conditions and care- 
fully reared by the Sisters. The Penitents are wayward and inferior 
girls who have been committed to or who have voluntarily entered the 
home for correction, and who, under the loving care of the Sisters, 
make amends for their past misdemeanors, are trained in habits of 
virtue and piety, and are taught useful arts for earning a livelihood: 
in the world. The Magdalens are penitents who prefer to spend the 
remainder of their lives in the convent as consecrated religious, ex- 
piating their sins by penance, prayer and labor, and often attaining 
to great heights of sanctity. In addition, the Sisters conduct boarding 
schools for girls, engage in catechetical work, and accept the charge 
of reform schools and prisons for women. 

The professed Sisters of the Order number about 10,000: The 
immediate and special end of the Daughters of Our Lady of Charity 
of the Good Shepherd is to imitate the most ardent charity of the 
Sacred Hearts of Jesus and Mary, and to save, by the example of their 
holy lives, by the fervor of their prayers and the efficacy of their in- 
structions, the delicate souls of girls and women who are in need of 
a refuge from temptation. In a voluntary enclosed life of prayer and 
labor, and in sacrifices of every kind, they carry out this vocation of 
love. Theirs is a very near approach to the work of a priest. To 
them the world owes a tremendous debt of gratitude, and the kingdom 
of heaven a glorious harvest of souls garnered from the highways and 
byways of life — “strayed sheep’ who through their ministrations were 
brought back to the fold of the Good Shepherd, or innocent lambs 
whose unwary feet were by them kept from wandering into the thorny 
paths of sin and temptation. 
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Know and Explain Your Catholic Faith 


The Apostles’ Creed 
ARTICLE IX — The Holy Catholic Church, the Communion of Saints 
II — The Chureh, the Mystical Body of Christ 


Continued 


IKE any other living body, the Mystical Body of Christ is com- 
L posed of a head and many members, the latter having a great 

variety of functions just as do the members of our human body. 
“For just as in one body we have many members,” says St. Paul, 
“yet all the members have not the same function, so we, the 
many, are one body in Christ, but severally members one of another” 
(Rom. xii. 4-5). The members of the human body are arranged in 
perfect order and harmony and are linked together in such a way 
as to be dependent upon one another and to be mutually helpful 
to each other; and when one member of the body suffers, all the 
other members share the suffering and come to the aid of the afflicted 
member. So, too, in the Church the members are organized in various 
ranks, from the Holy Father, the chief shepherd, down through the 
hierarchy to the individual faithful, and are united by a supernatural 
bond of Divine charity. And they co-operate with Christ and with 
each other in the pursuit of one supreme end — the continuous 
sanctification of mankind unto the glory of the Triune God. 


Christ, the Head of the Mystical Body 


In speaking of the Mystical Body, St. Paul again and again refers 
to Christ as its Head. In his Epistle to the Colossians he says: “‘He 
is the Head of His Body, the Church; He, who is the beginning, 
the firstborn from the dead, that in all things He. may have the first 
place” (i. 18). And in his Epistle to the Ephesians: “And all things 
He made subject under His feet, and Him He gave as Head over all 
the Church, which indeed is His Body” (i. 22, 23). 

The principal thing about any social organism is its head, its 
government. The head is the principle upon which society and the 
State are formed; upon the head, unity, strength and stability depend. 
In the Church this Head is Christ. By His assumption of human 
nature, the Second Person of the Godhead is the born Head of the 
whole creation, of the entire human race, and especially of the Church, 
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which He not only rules in things belonging to the natural order, 
but also influences supernaturally and leads to a supernatural end. 


In the human body also the head holds the first and highest 
place by its very position, by the dignity and excellence of its organism, 
and by its guiding, preserving and deciding influence. So, too, Christ 
takes the supreme and decisive rank in the Church by His position, 
His dignity and His all-pervading, all-influencing operation. ‘For 
from Him, the whole Body (being closely joined and knit together 
through every joint of the system, according to the functioning in 
due measure of each single part) derives its increase to the building 
up of itself in love’’ (Ephes. iv. 16). 

According to St. Thomas, three characteristics entitle the head 
to superiority over the rest of the body. 1. Pre-eminence, since the 
head predominates and controls all the members. 2. Perfection, since 
the head is the center of all the internal and external senses. 3. Vital 
influence, since it is the head which in some sense imparts motion, 
direction and life to all the members of the body. Now, Jesus exercises 
this threefold function in a spiritual way in His Mystical Body. Un- 
questionably He holds the first and highest place among the children 
of men, being at once the Son of God and the Son of the Blessed 
Virgin, the object of God’s love above all men, all angels and all 
creation. He is the source of all sanctity, before whom every knee 
must bend in heaven, on earth and under the earth. In Him are 
centered all perfections. As the head of our human body is the seat 
of all the senses, whereas the other members have only the sense of 
touch, so in the Church all the treasures of Divine grace reside in 
their fulness and perfection in Christ, the head, and from Him are 
imparted to the members. 

Christ is also the source of the Divine life which animates and 
quickens all His members. He possesses the fulness of grace, being 
Himself the source of the life-giving waters of grace which He imparts 
to His members. “Of His fulness we have all received,’’ says the 
Apostle (John i. 16). 

As the head is the center of unity in the body, so Christ is the 
center of unity in the Church. To maintain harmony and order among 
the diverse organs composing the body, a unifying principle is needed. 
This center of unity in the Church is Christ, who preserves in all her 
members a wondrous unity and harmony. 

Christ is, therefore, in the real, true sense of the word, the Head 
of the Church. Life, light, strength and activity all proceed from 
Him. True it is that He appointed Peter and his successors to be, 
each in his turn, the visible head of the Church, but He Himself 
remains ever the supreme, invisible Head. From His place in heaven 
at the right hand of His Father He governs the Church through His 
Vicar on earth, by the co-operation of the Holy Spirit. The Pope 
acts only as the visible representative of Christ. He does not displace 
Christ, he does not succeed Christ, for Christ, living eternally, can 
have no successor. He acts, not by his own power and authority, 
but by the power and authority of Christ, the true, invisible Head, 
which has been delegated to him. 
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The Holy Spirit, the Soul of the Mystical Body 

A living body must have not only a head and members, but 
also a soul — a soul to unite the head and the members, to give them 
life and to direct their activities. Now, what our soul is to the mem- 
bers of our body, that the Holy Ghost is to the Mystical Body of 
Christ. This is the teaching of St. Augustine and other doctors of the 
Church. St. Paul, writing to the Ephesians, says: ‘“‘... careful to 
preserve the unity of the Spirit in the bond of peace: one body and 
one Spirit’ (iv. 4). This Spirit is the Holy Ghost, the internal 
principle of life, who gives the life of grace to the members of the 
Body, assimilates them to the Head in a common life, and unites them 
into the one Body which they constitute. It is He who has made us 
adopted children of God and the sisters and brothers of Jesus Christ.* 

But it is always as the “Spirit of Jesus’’ that the Holy Spirit 
operates in the Mystical Body and diffuses the supernatural life which 
flows from Christ, the Head, who is the fountain of all graces from 
which the members draw their supernatural life. All the Divine activity 
of the Holy Spirit within the Church and within individual souls must 
also be attributed to Christ as His own. There is perfect accord between 
the sanctifying action of Christ and of the Holy Spirit. One completes 
the other. But there is this distinction in their operations, that the 
Holy Spirit comes to the members of the Mystical Body through Christ, 
its Head, and operates in them by virtue of Christ’s merits. 

Because of the relationship of Christ and His Holy Spirit to its 
members, the Church is theandric, that is, it is both human and Divine, 
being composed of a visible human element, and a Divine, invisible 
element, even as Christ is both human and Divine. And as the actions 
of Christ were both human and Divine, so those of the Church also 
involve a human and a Divine element. When her priests give absolu- 
tion in the sacrament of penance, it is Christ who forgives sins through 
their instrumentality; when her priests consecrate bread and wine into 
the Body and Blood of Christ, it is Christ Himself who performs the 
great miracle of transubstantiation. And so it is with all the Church’s 
activities. It is this truth of her theandric nature which constitutes the 
full supernatural splendor of the Church. 


Who Are Members of the Mystical Body? 


The question that naturally presents itself now to our minds is 
this: Who are the members of the Mystical Body of Christ? Who are 
those souls who are so privileged as to be united to Christ in the in- 
timate union which we have described? The answer is: Those who 
are members of the visible, hierarchical society which is His Church,’ 
namely, all Catholics. Non-Catholics who have been validly baptized 
are indeed members of Christ and have a spiritual relation to the Mys- 
tical Body, but they are not members of it until they become members 
of the visible Roman Catholic Church. For the Mystical Body is iden- 
tical with the Catholic Church, and whoever is separated from this 
Church is necessarily also separated from the Mystical Body. This is 


*This life-giving activity of the Holy Spirit has been treated at length in our 
explanation of the Eighth Article. See issues of October and November, 1941. 
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plainly asserted by Pope Pius XI in his encyclical ‘““Mortalium animos,” 
in which he declares that it is impossible for anyone who is separated 
from the Catholic Church to be a member of the Mystical Body. 

The condition for membership in the Mystical Body is baptism, by 
which souls are born to a new, supernatural life. As men become 
members of the family of Adam, the human race, by birth in the flesh, 
so they become members of the family of Christ, the Catholic Church, 
by birth in the Spirit. This condition Christ declared to Nicodemus 
when He said: ‘Unless a man be born again of water and the Spirit, 
he cannot enter into the kingdom of God” (John iii. 5). And, having 
been thus spiritually born into the Church, a man continues to be a 
member as long as he remains united to her by the triple visible bond 
of external profession of the one Catholic Faith, obedience to the one 
authority of the Church, and communion in the one Catholic cult of 
worship. There are three classes of persons who, by breaking one or 
more of these triple bonds, have voluntarily separated themselves from 
the Church and are no longer members of the Mystical Body: 1. 
Heretics — that is, those who profess a doctrine that has been con- 
demned by the Church. 2. Apostates— those who have fallen away 
entirely from the Christian Faith. 3. Schismatics— those who have 
renounced, not the doctrine but the authority of the Church, denying 
their obedience to her supreme head, the Pope. 

Those who for some grave fault have incurred major excommuni- 
cation from the Church are likewise excluded from the Mystical Body. 
Catholics in the state of sin, however, even of mortal sin, continue to 
be members of the Mystical Body, though they may be likened to dead 
branches, or to diseased limbs of a body. St. Jerome speaks of Catho- 
lics in mortal sin as the ‘“‘feet’’ of the Mystical Body, soiled with the 
dust of the earth. Other doctors of the Church refer to them as 
diseased and gangrenous members, a source of shame and contagion to 
the whole Body. The Church, in her Christlike charity, shows the 
greatest compassion for sinners, though, like her Divine Head, she de- 
tests sin as the source of all evil. 

Our Lord Himself, as we know from the Gospels, did not exclude 
even the greatest sinners from His friendship and love. In fact, one 
of the reasons why the Pharisees were scandalized at Him was that He 
ate with sinners. And how often did not repentant sinners hear from 
His blessed lips the words: ‘‘Go in peace, thy sins are forgiven thee.” 
He made it plain to His disciples, by various parables, that His kingdom 
(the Church) would include not only the good and perfect but also 
imperfect members; that there would be cockle growing with the wheat, 
bad fish as well as good, foolish virgins along with the wise. The 
Church, like her Divine Head, is ever solicitous to nurse these ailing 
members back to health and never casts them off, even though she 
thereby incurs the censure of her enemies, who, like the Pharisees, take 
scandal at her actions. As long as life lasts she prays for them and is 
ever ready to receive them back into her fold. Only when they die 
unrepentant and are condemned to everlasting punishment are they 
definitely excluded from her communion. 

Infants who are validly baptized in some Protestant communion 
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are in reality members of the Catholic Church, and remain so until 
they follow the heretical teaching of the church in which they were 
baptized. For there is only ‘‘one baptism” (Ephes. iv. 6), and when it 
is administered according to the prescribed matter, form and intention, 
the Church recognizes it as valid, no matter by whom administered. 

The one true Church opens her doors to all mankind, regardless of 
race or color or nationality or social rank. All men alike are called 
to be her members; all are invited to be supernaturally born, and to 
live, suffer, die and rise again with Jesus Christ. 

Whether or not the souls in purgatory and the saints in heaven 
are members of the Mystical Body in the true sense of the word is a 
disputed question among theologians. Some hold that they are, inas- 
much as they are still members of the Church, their status having 
simply been changed from members of the Church Militant to members 
of the Church Suffering or Triumphant. Others hold that, according 
to the concept of St. Paul, the members of the Mystical Body are only 
those who belong to the visible organization of the Church — namely, 
the Church on earth; that the Mystical Body is coextensive with the 
visible Church, and since the faithful departed and the saints in heaven 
are no longer members of the visible Church, they cease also to be 
members of the Mystical Body. Their mode of reasoning, which seems 
logical, is shown by the following extract from a treatise on the subject: 

“It is difficult to see how the blessed dead can be said to be any 
longer included in the visible Church. It is difficult, therefore, to 
see how they can be said to be included in the Body of Christ which 
is that visible Church. One might offer the relation of our Savior’s 
human Soul to His physical Body during the interval between Calvary 
and the Resurrection as an apt illustration of the relation of these 
blessed souls to the Mystical Body. They were united to it in life. 
They will be reunited to it on the day of its glorification. They remain 
uninterruptedly united to the Person of Christ and to the Godhead 
which continues to pervade the Body from which they are temporarily 
separated. Their present state is one of transition, waiting for the day 
when the Mystical Body will become the Glorified Body of Christ 
in the final consumption of the whole economy of our redemption.” 
(Rev. Jos. Bluett, S. J., in “The Pauline Concept of the Mystical Body,” 
Ecclesiastical Review, Jan. 1943.) To be continued 
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Little frovers’ freague 
X aby ed 


\ EAR Little Lovers, you have all seen a Crucifix. You 
ly know that it represents Jesus suffering on the Cross. You 
know that Jesus suffered that terrible death on the Cross 
for each one of us. Yes, each one of us can say: It 
was because of my sins — the lies I told, the angry things 
I said and did, the bad pictures I looked at, my disobedi- 
ence, and oh, so many other things.” And yet how often you look at 
a Crucifix and do not feel a bit sorry for having caused Jesus so much 
.suffering. But if He did all this for you, do you not think that your 
heart ought to be filled with pity and sorrow for Him? Should you 
not feel grateful that He suffered so much in order to save you from 
the eternal pains of hell? And if you are grateful, can you help loving 
Him and showing your love by deeds? 

During Lent you ought to reflect a little each day on the Cruci- 
fixion and sufferings of Jesus. Making the Way of the Cross is a 
good way to do this. Jesus in His sufferings is sometimes called the 
“Lamb of God.” If you have ever seen a little, white woolly lamb, 
you know what a pretty animal it is, and how it appeals to your heart. 
Now, think! Could you take such an innocent little creature and 
drive spikes into its quivering little body? Or could you fasten it to 
the wall, and beat it with whips until its sides were all torn and bleed- 
ing, and then leave it there to die? That is the way wicked men 
treated Jesus, the Lamb of God. They tore and gashed His sacred 
Body with cruel whips. They drove sharp thorns into His Divine Head. 
They pierced His hands and feet with iron nails. They raised Him 
up on the Cross and left Him to die in terrible sufferings. And Jesus 
let them do these things to Him because He loved us and wanted to 
save us from the sufferings of hell which every mortal sin deserves. 

Every time you look at a Crucifix, it should remind you of these 
cruel sufferings and of the love of Jesus for you. It should make you 
want to show Jesus that you love Him too. You do love Him, don’t 
you? But how will you show your love? Love shows itself by deeds, 
particularly by loving gifts. So during Lent, why not show Jesus that 
you love Him by giving Him the gift of hearing Holy Mass every day, 
and of receiving Him in Holy Communion every time you can? Give 
Him the gift of self-denial in not eating candy, or in remaining away 
from picture shows. Say a few extra prayers. Visit Him in the Blessed 
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Sacrament. Bear your little sufferings and trials patiently. Do kind 
acts for others. Obey your parents and teachers promptly. All these 
things can be little gifts to Jesus, as the following will show: 

In the Teeple family, there were four children. Their teacher 
had explained to them how much Jesus had suffered to redeem the 
world, and how He had done this for love of them and of every soul 
that has ever been or ever will be created. She had suggested different 
ways by which they might make little acts of love for Jesus in return 
and taught them a little prayer to say: “For love of You, dear 
Jesus, I am going to do this.” Each one resolved to use every op- 
portunity during Lent to offer up some little return of love to Jesus. 
When Jimmy got home he found that the mailman had brought the 
children’s magazine, and the first thing he wanted to do was to look 
at it. He wanted to get it before his sister Marie did. But all at 
once he thought of Jesus being crowned with thorns. He could see 
how the Divine eyes were filled with blood and tears, and he thought: 
“Tf I let Marie read the magazine first, I can offer up an act of self- 
denial to Jesus in return for all He suffered for me in the crowning 
with thorns.” And so: Jimmy let Marie have the magazine, and only 
Jesus knew that he was saying in his heart: “Dear Jesus, I am doing 
this for love of You.” 

When Marie had finished looking at the magazine, she decided to 
play with her doll. But just then her mother asked her to run an 
errand for her. Marie didn’t feel like doing it, but her guardian angel 
whispered: “Remember what Sister told you about Jesus carrying His 
Cross; how tired He was and how painful it was for Him. If you do 
this errand for Mother, you can offer Him a little gift which He will 
accept as an act of gratitude for what He has done for you.” Then 
Marie whispered in her heart: “Dear Jesus, I love You, and for love 
of You I will do it right away.” Then she said to her mother, “Yes, 
Mother, Ill do it right away,” and off she ran on the errand. 

Bobby had received a new knife for his birthday. He came into 
the room and found Jimmy using it. Angry thoughts came to his 
mind and he was just going to grab it and say some unkind words to 
his brother when he remembered how silent Jesus was when He stood 
before the judgment seat of Pilate and all the Jews cried out: “Crucify 
Him.” Instead of saying the unkind words, Bobby said the little 
prayer his teacher had suggested and offered up this little act of self- 
denial in honor of the sufferings of Jesus. Then he felt glad to let 
Jimmy use his knife. 

Florence didn’t feel like getting up for Mass when her mother 
called her, but her eyes fell upon the Crucifix hanging on the wall 
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of her room and it reminded her of how much Jesus had suffered 
for her on the Cross. She said: “I won’t lie here in bed while my 
suffering Savior is offering Himself again in the holy Sacrifice of the 
Mass. For love of You, my Jesus, I will rise quickly.” And she 
jumped out of bed and very soon was devoutly assisting at Holy Mass. 
How easy it would be for you to imitate these little boys and girls 
in making similar sacrifices for love of Jesus during the holy season 
of Lent, and in doing so you will please our dear Lord very much 
and offer Him reparation for the sins of others. 


This month we are 
going to ask our Little 
Lovers to give a name to 
the following poem. It 
is that of a devotion 
every Catholic should 
practice very often dur- 
ing Lent. 





From Pilate’s hall to the garden tomb, 

I follow my Jesus ‘mid Good Friday's gloom. 

I see how He falls and stumbles along, 

With Blood marking all the way He has gone. 
Then from His Body so wounded and sore, 
Stripping His clothes, they wound Him yet more. 


Shuddering, I see the great iron nails — 

At sound of the hammer my poor heart fails! 
But what is my anguish to hear Him cry, 

“I thirst!” and see Him, in suffering, die. 

And Jesus has done all this for mel 

O Jesus! ne'er more will I offend Thee! 

Practice: In honor of the holy wounds in Jesus’ hands, do some 
kind acts for others. In honor of the wounds in His Divine feet, obey 
promptly and cheerfully. In honor of the wound in His Sacred Heart, 
give up your own will cheerfully. 

Aspiration: All for love of Thee, O Heart of Jesus! 


Answers to Last Month’s Puzzles 


1. Feast in February: St. Valentine’s Day. 
2. Seven — even — Eve. 
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Booklets 


Go to Joseph — Go to Joseph, the helper in every need, with the con- 
fidence and trust of a child to its loving father. This inspiring booklet, treat- 
ing of St. Joseph’s dignity, sanctity and power, will draw you most powerfully 
to him and provide prayers with which to honor and invoke him. 10¢ 





Devotions to St. Joseph — 4 splendid collection of prayers and de- 
votions in honor of St. Joseph, containing novenas to him, prayers in honor 
of his Seven Joys and Seven Sorrows, prayers for a happy death, for parents, 
for purity, for conversions, for the Church, and many others. 10¢ 


St. Benedict, the Beloved of God — A sketch of the life and mir- 
acles of St. Benedict, with novena, litany and: prayers in his honor. 10¢ 


Could You Not Watch 
One Hour With Me? 


In the Blessed Sacra- 
ment, His Calvary of Love, 
Jesus is still waiting for lov- 
ing souls who will console 
Him in His sorrows. Visit 
Him often during Lent. 





My Daily Visit is ideal for a visit of reparation and adoration. It 
offers a pleasing variety of prayers for each day of the week, and contains 
the Ordinary of the Mass and prayer for Benediction. 10¢ 


Eucharistic Heart-Talks with Jesus is also a favorite. Its loving and 
intimate conversations with the Prisoner of Love will be sparks to kindle 
your devotion. 10¢ 


Sweet Sacrament, We Thee Adore contains prayers rich in content, 
breathing the spirit of the psalms and the Church’s liturgy, rendering in the 
first place praise and thanksgiving to the God of the Eucharist, and in the 
second place putting on the lips of the adorer petitions for his temporal and 
spiritual needs, and for the needs of Holy Church and the entire human 
family. 10¢ 


Let your Lenten sacrifices include pamphlet gifts for the men in service 
SPECIAL PRICES 
In Lots of 25 — $2.00 In Lots of 50 — $3.50 In Lots of 100 — $5.00 
Reduction on quantities, Postage extra on all orders. 





Address: Benedictine Convent of Perpetual Adoration, Clyde, Missouri 








SOO 303 S33 3S KERB 


Lenten Booklets 


SOO) 3) 363) 3 33 30 3k 3ST 303K TIC 


PASSION SERIES 
9 Booklets — 90¢ 


The Way of the Cross 
A very popular booklet of the Sta- 
tions. Each Station illustrated. Litany 
of the Passion and other Lenten devo- 
tions. 10¢ 


Devotion to the Holy Face 
Beautiful reflections and devotions in 
honor of the Holy Face of Jesus. 10¢ 


From Olivet to Calvary 
Follow Our Lord in His sufferings 
from the Agony to the Crucifixion. 10¢ 


Devotion to the Precious Blood 

Veneration of the Precious Blood, the 
instrument of Redemption. Mass devo- 
tion and beautiful prayers. 10¢ 


Guard of Honor & Holy Hour 

An explanation with reflections and 
prayers for the Guard of Honor and the 
Holy Hour. 5¢ 


Wonders of the Miraculous 
Crucifix 


The wonderful manifestations on the 
Crucifix in Limpias, Spain. 10¢ 


Views of the Miraculous Crucifix 


An artistic 16-page booklet with four 
views of the Limpias Crucifix, and devout 
reflections on Christ's sufferings. 20¢ 


Devotion to Mother of Sorrows 


Treats of Mary's sorrows at the 
Passion and Death of Jesus, and of the 
graces that flow from devotion to the 
Sorrowful Mother. Many beautiful 
prayers. 10¢ 


Mary’s Seven Sorrows 


Reflections on each of the Seven Do- 
lors with illustrations. Novena, prayers, 


Mass devotion. 10¢ 


For Your Daily Lenten Mass 


My Daily Companion at Mass — This handy booklet slips into 


purse or pocket, and will provide 


an excellent means of praying the Mass with the priest for those who do 


not use a missal. 


Daily prayers, confession and Communion devotions. 


10¢ 


The Treasures of the Mass— To assist at Mass with a deeper 
understanding, with greater fervor and 


more fruit, study ‘‘The 


priced book of 


prayers, ceremonies and mysteries of the Mass. 


Treasures of the Mass.”’ 
128 pages is one of the best obtainable explaining the 


This outstanding, low- 


25¢. 


A Study Club Outline may be obtained for 5¢, or 3 for 10¢. 
Benedictine Convent of Perpetual Adoration, Clyde, Missouri 
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